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Abstract
Introduction
Thewordmatsuricanrefertoanyoccasionforofferingthanksandpraisetoadeity
atashrine.Itcomesfrom thewordmeaningmatsuru祀る ・toworship・or・toserve・
（Bocking,1996）.Thecoreofthematsuriasareligiouseventisapublicprocessionin
whichsometypeoflarge,sanctifiedobject-typicalyapalanquin-likevehicleormikoshi
containingthespiritofthelocalguardiandeity-isborneshoulder-highthroughthestreets,
inordertorevitalizethecommunitywithitssupernaturalpresence.Manystudieshave
beenconductedontheShintofestivalsortraditionallocalfestivalsinJapan（e.g.,Kawano,
2005;Nelson,2000,2003;Ono,2004;Reader,1998;Roemer,2010;Schnel,1999）.Thesestudies
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Thevalueofreligiousfestivals（matsuri）asameansofadaptingtosocioeconomicchanges
remainsmostlyunexplored.Thepresentstudyisguidedbytheassumptionthattraditional
religiouscommunityfestivalsaretheactive,physicalexpressionandenhancementoftraditional
localautonomyandindependenceinthefaceofcentralizationofpowerandunprecedented
modernization.ThispaperlooksathowfishermeninthecoastaltownofEnoshimaexperience
theannualTenno-sai天王祭festival,aminiversionofthefamousGionfestivalinKyoto.The
goalistoshow how socialydisadvantagedfishermenhavebeentryingtoupholdtheir
independenceandautonomyamidprofoundeconomictransformationandunequaltreatment.
Thishasbeendonebyexaminingthehistoricorigins,thesymbolism containedinrituals,the
spatialelementsofparading,andthesocialbackgroundofparticipants.Uponexaminationof
thesefeatures,itbecomesclearthatmatsurifulfilanimportantroleofsocialstability,wel-being
andstrengtheningofcommunitybondsintimesofradicalsocialchange.Throughlookingat
ritualpracticesinafishingvilage,thisresearchhighlightstheimportanceofreligiousfestivals
intermsofsocialstabilityandpersonalwel-being.
Keywords:Tenno-saifestivalEnoshima,Shinto,Buddhism,fishermen,socioeconomic
marginalization
havefocusedonfolkloristic,psychologicalandanthropologicalaspectsofShintofestivals.
Thecurrentstudydrawsfrom thesestudiesandseeksatthesametimetoaddanew
elementthatexplainshow festivalscansymbolicalyhelptomitigatesocioeconomic
marginalizationandsocialdivisionscreatedinthepast.
LocationandMainFestivalPlaces
InChineseculture,theyearofthesnakeissixthinthecycleofthe12-yearcycleof
animalsthatappearintheChinesezodiacrelatedtotheChinesecalendar.Hence,the
Tenno-saifestivalofftheislandofEnoshima,some50kilometerssouthfromTokyo,isheld
everysixyearstovenerateSusanoonoMikoto須佐之男命,theprincipalmaledeity
（kami）ofboththeYasakaShrine八坂神社 locatedonEnoshimaIslandinFujisawacity
andtheKoyurugiShrine小動神社 locatedinKamakuracity,onasmalpeninsulafacing
Enoshima,justafew hundredmetersaway.Theidiom Tennoiscomposedofthetwo
symbolsten天,originalyaSanskrittermwhichmeans・immortal・or・heavenly・andthe
prefixo王 whichreferstotheShintomythologicaldeitySusanoonoMikoto,alsoknown
bytheBuddhistnameGozu-Tenno（Hori,2013a）.Figure1showsthenamesandlocations
ofthehouseholdsinEnoshima.
TheaveragepopulationofEnoshimahasbeenestimatedatabout500peopleandnever
exceededmorethan600（KanagawaPrefecturalGovernment,1985）.Figure1showsthe
twomaincommunitiesontheisland:Higashi-machi（Easttown）ishometothefishermen,
whereasNishi-machi（Westtown）isinhabitedbysmalshopkeepersandinnkeeperswho
besidesofferingaccommodationtopilgrimsandtouristshavealsobeeninchargeof
operatingandmanagingthetemplecomplex.ThefishermenlivinginHigashi-machiearn
theirincomefrom harvestingthesea,whereassmalshopkeepersandinnkeepersin
Nishi-machidependonpilgrimagerelatedrevenuesandricedonationsthatwerean
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Figure1.EarlyMeiji（18681877）mapofEnoshima.Adapted
fromthelocalIwamoto-romuseumcolection.
importantsourceofincomeinthepast.DuringtheEdoperiod（16031868）,itwas
compulsorytodonatericetothetempleoperators（Tonomura,1992）.Thus,15kokuofrice
wereyearlyshippedfrom thericefieldsinKamakuratoEnoshima.Thekokuunitwas
originalydefinedasthequantityofricesufficienttofeedonepersonforoneyear.Akoku
ofriceweighsabout150kilograms.UndertheMeijigovernmentthelandonEnoshimawas
distributedandalocatedamongalthehouseholdsandlandownershipthathadbeen
officialyregistered.Thenamesofthehouseholdsowninglandarelistedandrecordedon
thehistoricmap（seeFigure1）.
TheYasakaShrineandtheKoyurugiShrinearethetwokeyplacesofinterestofthe
Tenno-sai.ComparedtoYasakaShrine,KoyurugiShrinehasalongandglorioushistory
（Kamio&Wilson,2008;KamakuraBoardofEducation,2009）.Figure2showsthemain
hal.ItwasoriginalybuiltbyMoritsunaSasaki盛綱 佐々木,asamuraiwarriorfromthe
mid-twelfthcenturyandfolowerofthefamouswarlordandfounderoftheKamakura
Shogunate,MinamotonoYoritomo源 頼朝.Whenhepassedthroughin1185onhisway
toBenzaiten弁才天,弁財天－anotherimportantfemaledeityworshippedinEnoshima－he
wasimpressedbythenaturalbeauty,especialythepinetrees,anddecidedtobuilda
shrinededicatedtoHachioji-gu八王子宮－hisclan・sguardiankamifromShigaprefecture－
inEnoshima.AccordingtotheofficialrecordoftheKamakuraShogunate,Moritsuna
folowedMinamotonoNoriyori・s源 範頼 troopstosubjugatetheHei-shi平氏 clan（also
knownasHeikeorTaira）.In1184,heandhisfiveretainerssucceededinbringingTaira
Yukimori平 行盛 tojusticeinOkayamaprefecture.Toexpresshisgratitudetowardsthe
kami,hefinalyfoundtheidealplacetobuildabranchshrineofhisclan・sguardian
deityHachioji-gu,hereinthecoastalhils.ThusKoyurugiShrinewasoriginalycaled
Hachioji-gu.
In1333,beforeNittaYoshisada新田義貞 beganattackingtheHojo北条 clanin
Kamakura,hecametotheshrinetoprayforvictoryandhiswishwasgranted.Toexpress
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Figure2.MainhaloftheKoyurugiShrineinKoshigoe.AdaptedfromPatrickHein,
personalphotograph,July30,2012.
hisgratitude,Nittadonatedaswordandgoldtowardsreconstructingthenewshrine.The
LordofOdawaraCastle,TadazaneOkubo大久保 忠真wroteatablet・San-jinja・（TheThree
Shrines）anddonatedittotheshrine.ThethreedeitiesSusanoonoMikoto,Takemina-
katano-kami建御名方神 andYamatoTakeru-no-mikoto日本武尊 areworshippedhere.
Toshitoku-jin歳徳神,aluckydeityknownforsymbolizinga・favorabledirection・orin
otherwordsadirectionthatbringsgoodluck,isalsoenshrinedhere.IntheEdoPeriod
（16031868）,theshrinewasunderthesupervisionofJosenji,aShingonsecttemplenearby.
In1868thenamewaschangedfromHachioji-gutoKoyurugiShrineduetotheenforced
separationofShintoandBuddhism.Intheearly19thcentury,thecommunityinKoshigoe
reconstructedKoyurugiastheirguardianshrine.
TheyearofconstructionofYasakaShrineisunknown.Itsexistenceseemstogoback
totheEdoperiod.Figure3showsthemainhaloftheshrine.Thereisevidencesuggesting
thatYasakaShrinewascaledTennoShrineduringtheEdoperiod（Hori,2013a）.The
Yasakamikoshi（sacredpalanquin）wasbuiltin1823andtheshrineitselfwasrebuiltin
1844andrenamedYasakaShrinein1873.AsthenameYasakaindicates,itisanoffshoot
ofthemainYasakaShrineinKyoto.
BesidesYasakaShrine,therearethreeothermajorshrinesonEnoshimaIslandand
eachshrineismanagedbyadifferentclanorgroup:YasakaShrinewasconstructedinthe
precinctsoftoday・sHetsu-no-miya（Shrineattheedge）whichbelongstotheresidentsof
Higashi-machiandtheShimo-no-boclan.TheothertwoshrinesareNakatsu-no-miya
（ShrineattheMiddle）managedbytheKami-no-boclanandtheOkutsu-no-miya（Shrineat
theDepth）managedbythepowerfulIwamoto-in院（theIwamototemplecomplex）
clanwhoplayedaleadingroleinshapingEnoshima・sidentity,initialyasapilgrimage
destinationandlateronasapopularmasstourismsite（Iwamoto,1973）.Howisitpossible
thataBuddhistorganizationownsandmanagesShintoshrines?Contrarytoearlierstudies
thatportrayedShintoandBuddhismastotalyseparatetraditions,morerecentscholarship
byKurodaToshiostressesthesimilarities（Dobbins,1996）.Oneofthereasonswhy
BuddhismbecamesosuccessfulyimplantedintoJapanisthatBuddhismandShintoheld
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Figure3.TheYasakaShrineonEnoshimaIsland.AdaptedfromPatrickHein,personal
photograph,Jan.18,2011.
commonbeliefsandtraditionsandwerefrom thebeginningthoroughlyintertwined
（Reader,2005）.Iwamoto-inrepresentativeswerethefirsttobuildashrineonEnoshima
IslandtohonorandworshipBenzaiten,enshrinedintherockyseacave.Benzaitenisthe
JapanesenamefortheHindudeitySaraswati.ThecurrentchairmanYasuakiIwamoto,
whousedtomanagethefamilybusinessinthe49thgeneration,hasrecentlybeenreleased
from hisdutiestobecomeaShintoshrineassociationofficial.AccordingtoHardacre
（2002）,theIwamoto-infamilyfoughthardtogain・theauthoritytoappointthepriestsof
Kami-no-boandtopreventthepriestsofShimo-no-bofromselingtalismansandamulets・
（p.122）.
Festivalsreflectinstitutionaland socioeconomicpowerarrangementsthatare
fundamentaltounderstandingtheorganizationofsociety.Residentstendtobeaffiliated
withdifferentgroupslessasamatterofreligiousbeliefthanbecauseoftheirmembership
inaparticularagegroup,professionorhouseholdthatdefinestheireconomicandsocial
statusinthecommunity.From theHeian（7941185）totheEdoperiods（16031868）,
thereligiousauthorityofShingonBuddhism benefitedfrom havingastableparish
membership and stable financialbase. The Tokugawa Shogunate（16001868）
institutionalizedanationwidesystemofBuddhistaffiliationsonthelocallevel-knownas
thedankasystem,wherebyeveryfamilyhouseholdwascompeledtoregisterwithitslocal
Buddhisttemple（Tamamuro,2001）.
WhenBuddhism wasintroducedtoJapaninthe6thcentury,itflourishedunderthe
protectionofthenation・srulersuntiltheTokugawaShogunate（16001868）endedin1867
withtheabdicationofTokugawaYoshinobu.From theverybeginning,Buddhism saw
itselfasapartofthestateandgoverningapparatus（Starrs,2011）.Asareligion,Buddhism
promisedsalvationandrebirthtothosewhofolowedthewayofBuddhaand,bythesame
token,thewayoftheworldlyrulers.Buddhistmonksprayedforthemilitaryvictoriesof
therulersandsoughttheirpatronageinreturnfortheseservices.Theoverevaluationof
life・snegativeelementsandofsufferingingeneralbroughtBuddhismclosertotheruling
class.AsMumford（1956）haspointedout,Buddhistdoctrinalformulationsweresupportive
ofsecularrulebecause・sincemanonlylearnsbysuffering,conquerorsandtyrantswho
promotesufferingaredivineinstrumentsofman・ssalvation・（p.74）.Asaresult,the
BuddhistdoctrineoforiginalenlightenmentledJapaneseBuddhism ・tobecomehighly
conservative,socialymoribund,andcomplicitwithpowerstructures・（Reader,2005,p.435）.
TheleadingtemplesofEnoshimaassociatedthemselveswiththedominantShingonsectto
furtherstrengthentheirrelationshipwiththeTokugawarulers.In1600,TokugawaIeyasu
徳川 家康（15421616）,thefounderoftheTokugawaShogunate,visitedEnoshimaandmade
ittheofficialprayerhalfortheTokugawafamily.ThethirdshogunTokugawaIemitsu
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HistoricOriginsandMeaningoftheTenno-sai
徳川 家光（16231651）conferredtheshuin（vermilionseal）statusonEnoshimain1648.
Thal（2005）hasarguedthatthissealgrantedaspecialstatustoreligiousassociationsinthe
Edoperiod.InthecaseofEnoshima,thevermilionsealhadbeenbestowedontheIwamoto-
in,whichcontroledthetemplecomplexinEnoshima.Thevermilionsealnotonly
acknowledgedtherighttoincomefrom religiousactivitiesbutalsoelevatedreligious
representativestohighersocialstatuspositionssimilartominorterritoriallords.Thal
（2005）concludesthat・throughthesesystemsofprivileges,confirmationsandgrants,
TokugawaIemitsustrengthenedthenetworkofloyaltiesandresponsibilitiesthattiedboth
daimyo（shogunallords）andprestigiousreligiousinstitutionstoshogunalauthority・（p.
61）.
Asthesetransformationsoccurred,socialtensionsinevitablyrose.IntheEdoperiod
Iwamoto-in,themostpowerfulofthethreegroupsthatmanagetheshrinesinEnoshima,
assumedcontroloftheisland.WithanincreaseinvisitorstoEnoshima,apositive
economiceffectoccurred.However,Iwamoto-inexcludedfishermenofHigashi-machifrom
theprofits.ThefishermenfeltdisadvantagedandwereatoddswiththeIwamotoclan
overtheunequaldistributionofincomeandbenefitsfrompilgrimage（Nenzi,2004,p.306）.
AstheEdoperiodcametoaclose,Buddhisttemplesneededtocreateadditionalincometo
compensateforthelossofearlierformsofincomerelatedtopilgrimageactivities.Many
templeswentbankruptintheearlyMeijiperiod（18681912）becauseofalackofeconomic
resources.SuchwasthecaseforsomeofthetemplesinEnoshima.Thetemplesthat
survivedtheeconomiccrisiswereoftenthosethathadpossessedconsiderableland
holdings.Theownershipoflandwasakeypredictorofaninstitution・sabilitytosecure
financialstability.Althoughtheserichertempleslosttheirshogunalland-grants,they
managedtocreateenoughnewrevenuetosurvive.Buddhismingeneralsufferedadrop
inwealthandprestigeinthetransitionyearsfromtheEdoeratotheMeijiera.Buddhist
templesonallevelsoftheBuddhisthierarchylostthefinancialsecuritytheyhad
previouslyenjoyedundertheTokugawasystem whentemplelandsgrantedbythe
shogunatewerereclaimedbyMeijiauthoritiesin1871.Asecondblowcamein1872when
thedankasystemwasabolished（Nakane,1990）.Finaly,theMeijigovernmentobtained
therightandprerogativetoappointanddismissBuddhistpriests（Breen,2000）.Despite
thesuddeneconomicdownturn,Iwamoto-inescapedbankruptcyandstartedanew
businessoperatingaJapaneseinn.Hence,itchangeditsofficialnamefromIwamoto-into
Iwamoto-ro楼,whichmeanswatchtowerorlookoutandreferstothehighlocationofthe
buildingonahil.
TheTenno-saifestivalinEnoshimaisbelievedtobeacopyofthefamousGionfestival
inKyoto,whosebeginningsdatebacktotheyear863CE.Incities,frequentoutbreaksof
infectiousdiseasesduringthesummermonthswerebelievedtobecausedbydispleased
kamiandangryspirits.Thus,manytraditionalsummertimefestivalswereoriginaly
meanttowardoffilnessanddisease.Neighboringareaswithclosetradingtieswith
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Kyotoalsosufferedoutbreaksofdiseasesandorganizedtheirownfestivalssimilartothe
Gionfestival.Ontheotherhand,peopleinthecountrysidefaceddifferentproblems.
Summerwastheseasonwhenfarmers・cropswerethreatenedbyinsects,typhoons,and
floods.Consequently,manyruralsummerfestivalsweresupposedtodriveawaypestsor
fendofftyphoons（Fukami,2008）.
ThemainYasakaShrineinKyotowasfirstbuiltin656CEtostaveoffepidemicsin
Kyoto.TheepidemicswerebelievedtohavebeencausedbythecurseofGozu-Tenno.The
YasakaShrinewasbuilttoappeasetheangrykami.Asepidemicdiseasessuddenly
decreased,peopleinKyotobegantoveneratethekami.Gozu-Tennowasassociatedwith
Susanoobecausebothwereconsideredtobegyoyakujinordeitiesthatspreadepidemics.
ThereislittleinformationabouttheoriginsoftheTenno-saifestival.Noevidence
indicatesthatithassimilarancientrootstotheGionfestival.Itisbelievedtohaveexisted
onlysincetheendofthe19thcenturyandwasinitiatedbyfishermentostaveoff
epidemicsthatmostlikelyspreadduringthehotsummermonths.ContrarytotheGion
festivalin Kyoto which issupported by thetownship associationscomposed of
self-employedshopowners,merchantsandcraftsmen,theTenno-saiisafestivalthatis
primarilyorganizedbythecooperativefishermenassociationsofEnoshimaandKoshigoe.
AnotherdifferencebetweentheGionfestivalandtheTenno-saifestivalisthespatial
element:whereastheGionfestivalisconfinedtoKyotocity,theTenno-saifestivalisa
crossbordereventcommemoratingtheunionbetweentwocitywards（KataseEnoshima
wardofFujisawacityandKoshigoewardofKamakuracity）.Finaly,theGionfestival
lastsalmostonemonth,whereastheTenno-saifestivitiesarespreadoveroneweek.
Apartfromprotectionagainstevilspiritsanddiseases,theTenno-saiwasinitiatedto
strengthenthesymbolicbondsbetweenthetwofishingcommunities.Therearetwo
reasonstosupportthispoint.First,accordingtolegend,theshintai（身体 thekamibody）
statueofSusanooenshrinedinKoyurugiwaswashedoutbyahugetsunamianddrifted
awayfromKoshigoetowardsEnoshimaIslandwhereitwasrescuedinfrontofasacred
cavebyalocalfishermanfromHigashi-machi.Thefishermentookcareoftheshintaiand
placedthestatueinfrontofYasakaShrinewhereithasbeenworshippedsince.Thanks
tothemiraculousrescue,deepnew bondsoffriendshipwereestablishedandforged
between Higashi-machiand Koshigoe. The fishermen ofKoshigoe showed their
appreciationandgratitudetothefishermenofEnoshimabyholdingafestivalto
commemoratetherescue.Second,consecutivemunicipalmergerscreatedtheneedto
fosterandreinforcealreadyexistingbondsbyconductingafestival.Indeed,duringthe
earlyEdoperiod,Koshigoewasanindependentvilagethatmaintainedclosetieswiththe
fishermenfrom Higashi-machionEnoshimaIsland.However,inthewakeofthenewly
enactedMeijicity-town-vilage（shi-machi-mura）system thatwasestablishedtomake
regionaladministrativegovernancemoreefficient,KoshigoevilageandadjacentTsumura
vilageweremergedin1889intoKoshigoe-Tsumuratown（Mosk,2001）.Atthesametime,
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Enoshimavilagewasmerged with anotheradjacentvilage,Katase,and renamed
Kawaguchivilage.Therefore,EnoshimaandKoshigoewerephysicalyseparatedfrom
eachotherthroughtheseadministrativereforms.SeveralfishermenfromEnoshimaand
Koshigoedisagreedwiththeadministrativemergersandwereconvincedthatthesituation
priortothemergerreflectedamorenaturalorder.Hence,thefestivalwascreated
toembracetheclosehistoric,professionalandspatialtiesbetweenthetwofishing
communitiesthathadbeenseparatedbythemergers.
Discussion
TheTenno-saidiffersfrom otherfestivalsinoneimportantpoint:Localhistorians
suchasHoriHironao（Hori,2013）agreethatasymbolicreunionbetweenmaleandfemale
deities,generalyobservedduringfestivalsinJapan,doesnotseem totakeplaceinthis
case.ThesamedeitySusanooissymbolicalysharedbetweentwocommunitiesandthis
actsymbolizestheannualconjunctionofthetwocommunities.Twoquestionsthat
immediatelycometomindare:Howcanthesamekamibecarriedsimultaneouslyintwo
differentpalanquinsandhowcanthesamekamibeenshrinedintwodifferentlocations?
ThisiscertainlyoneaspectofShintoreligionthatdefiesconventionalexplanations.
Asstatedalready,itisarguedthattheTenno-saiisnotdirectlyrelatedtothecultof
Benzaitenashasbeenpreviouslysuggestedbyacademicscholarship.ForexampleHelen
Hardacre,aprofessorofJapanesereligionsatHarvardUniversity,claimsthattheTenno-
saifestivalsymbolizesthereunionofamaledeity-inthiscaseSusanoo-andafemaledeity-
inthiscaseBenzaiten.Inadetailedstudyonthetopic,shewritesthattheTenno-sai
resemblestheTanabatafestival:
TheprincipaldeityoftheKoyurugiShrineisSusanoo,amaledeityfamedinKojiki
myth.Duringtheseventhmonth,theEnoshimadeity［Benzaiten］istakeninher
vermilionpalanquintomeetSusanooinhispurple-decoratedpalanquinathisshrine,
inamotifcorrespondingtotheTanabatafestival.Onthisfestivaloftheseventhday
oftheseventhmonth,thestarsAltairandVegaintheirmythologizedformsofthe
CowherdandtheHeavenlyMilkmaidrendezvousinthesky,theironlymeeting
throughouttheyear.Likewise,theKoyurugiandEnoshimashrinesenactanannual
conjunctionoftheirdeities（respectivelymaleandfemale）duringtheseventhmonth.
（Hardacre,2002,p.189）
Eventhoughtheassumedritualreunionbetweenamaleandafemaledeityreflects
morewishfulthinkingthanreality,thenatureoftherelationshipbetweenBenzaitenand
Susanoohasgivenrisetospeculation.Thereis,forexample,speculationthatBenzaiten
mightbethedaughterofSusanoo. Furtherstudiesarerequiredtodeterminethe
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relationship（ifany）betweenBenzaitenandSusanoo.Anotherpointworthnotingisthat
everysixtyyearsanothergrandfestivalisheldinEnoshima,caledtheMidoshishikinen-
taisai巳年式年大祭,tocelebratethereunionofBenzaitenwiththemaledragonkami.
MainRitualPerformancesDuringtheFestival
Duringtheweeklongfestival,twomikoshiarecarriedintotheseaandparaded
throughthestreetslinkingthetwoshrines（Hori,2013a）.Itshouldbementionedthat
mikoshiarenot・portableshrines・aswidelybelieved,butratherasacredpalanquin.The
deityoftheshrineissymbolicalytransferredtothepalanquinandcarriedoutofthe
shrinebytheparishionerstovisitthecommunityandbestowvirtuesonthem.Beforethe
festival,participantswilrefrainfrom secularactivitiesforacertainperiodinorderto
purifytheirbodies.OnthemaindayoftheTenno-sai,thefestivalbeginswitharitual
purificationperformanceinHetsu-no-miya,oneoftheEnoshimashrines.Themikoshiis
thencarriedintothevilage,tobringthepowerofthedivinespirittothecommunity.It
isbelievedthatrenewedenergywilpervadethevilage.Thus,thecommunityreconfirms
itsrelationshipwiththedeity.Dependingonthefestival,thereareoccasionswhendashi
（festivalcars）andyatai（floats）accompanytheportableshrines.Inthepast,hugefestival
carsofKoshigoeaccompaniedthemikoshiparadebutduetothehighmaintenancecost
andmanpowerrequiredtooperatethecarsithasbeendecidedtoleavethemingarages.
Theparticipants,mostlyparishionersoftheYasakaShrine,carrythemikoshiofYasaka
aroundEnoshima.Womenareneitheralowedtocarrythemainmikoshiintothewater
norpermittedtoenterthesacredshrinelocationsoutofcustomandtradition.Theyare,
however,alowedtofolow theprocessionandattendritualperformancesoutsidethe
shrinesanctuary.AccesstotheTenno-saihastraditionalybeenrestrictedtoresident
fishermeneventhoughanyonemayparticipateasanobserver.Despitetheserestrictions,
themenwhocarrythemikoshiareneithervolunteersnorlocalresidents.Duetothe
shortageoflocalfishermen,ithasbecomecustomarytohirethefestivalpulersand
carriersofmikoshi,dressedinwhiteloincloths,fromoutside.Theyareprofessionalswho
takepartinmatsurinationwideandarerecruitedjustforthispurpose.Figure4shows
detailsofthelocationandoftheroutetakenbythemikoshi.
InFigure4,theYasakaShrinecanbeseenontheleftsideatthetopoftheisland;the
KoyurugiShrineisontheupperrightside.Thedottedlineshowstheparaderouteforthe
Yasakamikoshi.AlargemikoshiiscarriedfromtheYasakaShrinelocatedatthetopof
EnoshimaIslanddownintothewaternexttotheharborfront.Thenthemikoshiismoved
upanddownrhythmicaly.AboatcarriesapriestwhoperformsShintoritualsandblesses
thecrowds.Heisassistedbyashrinemaiden.Theyholdupgoldengohei（sacredpaper
streamers）asasymbolofthedeityandpurifythepalanquinandbearersagainwith
evergreen（sakaki）branches.Asparticipantstakethepalanquinintothewaves,music
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anddrumsurgethemonfromtheshore.Atthesametime,anothermikoshiiscarriedfrom
KoyuguriShrineintotheoceanoffthemainlandbeach.However,bothmikoshidonot
meetinthesea.Aftertheseadipping,eachofthemikoshileavestheseaandreturns.The
Yasakamikoshiisthencarriedtotheotabisho御旅所 temporaryrestingplacewhich
islocatedinthevilagesquareofHigashi-machi.Thisistheplacewherethesacred
palanquinislodgedduringthefestival.Withthearrivalofthemikoshiattheresting
place,theOtabisho-saiceremonyisperformed.Then,itreturnstotheshrinebyadifferent
course.Thus,thesespacesarelinkedandformaunitythroughthepassageofthemikoshi.
Atthesametime,theritualshelpconnectthesespacestothecommunity・sdailyactivities.
Intheafternoon,themikoshiofYasakapaysacourtesyvisittoKoshigoe.Whilethe
mikoshiofYasakaiscarriedtoKoshigoe,themikoshiofKoyurugiisalreadywaitingfor
ittoexchangegreetings.BothmikoshiarethenparadedaroundKoshigoeandarrivelater
atKoyurugi.Then,themikoshiofYasakareturnstoEnoshima,whilethemikoshiof
Koyurugisendsitoffbyfolowinghalfway.Nowadays,thepassageatseaisperformed
forbothmikoshi;however,thepassageatseaforthemikoshiofKoyurugiisanewly
introducedelementofthefestival.Thus,therituals,whichareperformedatseawitheach
mikoshi,differintermsoftheirsymbolicmeanings.
Conclusion
Thispaperhasarguedthatfestivalscanbeinterpretedasanemotionalmeansto
embracelocalindependenceandautonomy.WecanseefromtheexaminationoftheTenno-
saitheimportantrolefestivalsplayinpreservingtheidentityandprideoffishing
communitiesthreatenedbysocioeconomicmarginalizationandsocialexclusion.The
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Figure4.Graphicdetailofthemainfestivalroute:thetwomikoshi,surroundedbyfishing
boats,arecarriedintotheseafromoppositesides.AdaptedfromHori,2013a.
presentstudydemonstratedthatfishermenhadmostlybeenexcludedfromthebenefitsof
thepilgrimagebusinessinEnoshimaduringtheEdoperiod（16031868）.Itwasfurther
arguedthatanewfestival,theTenno-sai,wascreatedintheearlyMeijiperiod（18681877）
whenBuddhismhadgradualylostitseconomicwealthandprestige.Thisnewfestival,
namedafterthefamousGionfestivalinKyoto,presentedanopportunityforfishermento
reshapeandredefinetheirsocialidentityinthewakeofrapidmodernization.Themain
reasonsthathavebeenidentifiedforcreatingthefestivalwere:wardingoffdiseasesand
epidemicsinthesummerseasonbyworshippingandappeasingthekamitoavoidtheir
angerandcursesaswelasreiteratingsymbolicbondsbetweentwofishingcommunities
separatedbymunicipalmergers.ThearticlefurtherpointedoutthattheTenno-saihas
beenmistakenlyinterpretedbysomescholarsasareunionbetweenthemainmaledeity
SusanooandthemalefemaledeityBenzaiten.Theoppositewasfound:thesamedeity,in
thiscaseSusanoo,hasbeenenshrinedintwodifferentlocationsandissharedbetweentwo
differentcommunities.Thesymbolicdivisionofthedeityduringthefestivalfurther
enhancesthecloseandintimatetiesbetweenthetwofishingcommunities.Itcanbesaid
thattheTenno-saiseeksto reaffirm theidentitiesoffishermen and to revitalize
thecommunitybondsamonglocalfishermenseparatedbymunicipalmergersand
marginalizedsocioeconomicaly.
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Appendix:TimetableofMainFestivalEventsFromJuly9toJuly14
July9toJuly12
Alday:Preparingformainfestivalday.TransferoftheshintaiofSusanoofrom
YasakaShrinetoatemporaryshrine.
July13,2013（pre-festivalday）
2：30a.m.:ParticipantsgatherinfrontoftheFisheriesCooperativeCommunityHal
6：00a.m.:Departureofchildren・sportableshrine
7：45a.m.:Movetothetemporaryshrinewheretheshintairests
11：30a.m.:ReturntotheFisheriesCommunityHal
12：00a.m.:Disperse
July14,2013（mainfestivaleventday）
7：30a.m.:Movetheshintaifrom thetemporaryshrinelocationtotheHetsu-no-miya
shrine
8：15a.m.:Welcomethedelegationfrom KoshigoeontheBentenBridge,connecting
Enoshimawiththemainland
8：30a.m.:AlparticipantsdepartforHetsu-no-miyaShrine
9：00a.m.:ArrivalatHetsu-no-miyaShrine
9：30a.m.:Playshangiri（festivalmusic）infrontoftheHetsu-no-miyaShrine
10：00a.m.:Departureoftwomikoshi:onefrom YasakaShrineandonefrom Koyurugi
Shrine
11：00a.m.:ParticipantsentertheseaseparatelyontheEnoshimaharborsideand
Koshigoebeachsideandreturntotheirrespectivehomeshrines.
1：30p.m.:GrandprocessionfromEnoshimatoKoyurugishrineandbacktoEnoshima
6：30p.m.:ShowthestatueofthedeitySusanootothepublic（displayedonlyonceevery
6years）
8：30p.m.:CrowdarrivesatFisheriesCommunityHalanddisperses
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